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Rabbi Levi Yitzchak Schneerson
of sainted memory
Father of the Rebbe
Mishnayos for the Rebbe's father

One Mishnah per Hebrew Name Letter
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Honoring the Rebbe’s Father
Living His Legacy

Rabbl Levi Yitzchak Schneerson OBM, the Rebbe’s father, was a renowned Torah
scholar, Kabbalist, and Chief Rabbi of Yekaterinoslav. A devoted supporter of Colel
Chabad, his own gifts and the funds he raised appear in our archives, alongside a
heartfelt public letter calling on his community to give more generously to the needy
of the Holy Land.
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Kollel Tiferes Zekeinim Levi Yitzchak

His legacy lives on through Tiferes Levi Yitzchak, a network of more than 100

senior learning centers across Israel. Men and women gather daily to study Chumash,
Mishnah, Gemara, and Jewish law in a warm, respectful environment. These kollelim
provide not only rich Torah learning, but also dignity, friendship, and a renewed
sense of purpose in later years.

D'Oi23D In the Colel Chabad Donor Books

(N0 sl & i registers, the pinkasim of Yekaterinoslav, record Rabbi Levi
Yitzchak Schneerson both for his own personal gifts and for funds he forwarded from
supporters in his city — evidence of his hands-on commitment to Colel Chabad from
afar.

colelchabad.org/the-rebbes-father




Y ahrtzeit Mishnayot

An introduction to Mishnayos for Yahrtziet

3L Mishnah

The Mishnah is the first major work of rabbinic literature, consisting of teachings
transmitted over hundreds of years and compiled around 200 CE. It covers all

facets of Jewish life. It is one of the foundations of the Jewish oral tradition, which
continues with the Talmud, a work structured as commentary on the Mishnah.

The Hebrew word Mishnah contains the same letters as the word neshamah (“soul”).

Therefore, it is customary to study Mishnah in the merit of the soul of a departed
loved one. It is especially appropriate to study chapters of Mishnah whose
initial letters comprise the Hebrew name of the deceased.

"N DY Jewish Name

W hen parents name their child, they are imbued with a certain level of Divine
insight.
After a person passes away, we very often see how the meaning of their Jewish name

reflects the life they led. When a person faints, the natural reaction is to scream their
name because their name is their essence and core.

n'a-598 Hebrew Aleph-Bet

G—d created the world with the 22 letters of the Hebrew aleph-bet.

Every letter of the aleph-bet has a meaning and sometimes more than one. The structure
of each letter has been Divinely designed to teach us something. Likewise, the sound
the letter makes has Divine meaning, Contrast this with a child learning to read English
for the first time. He is never taught why a capital “A” looks like a teepee or the reason
the letter A makes an “ay” sound.

Al
N3
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Tahorot 9:1

The [ulav is taken and the altar is encircled together with
the willow branch either six or seven days. The obligation
to recite the full hallel and the mitzva of rejoicing, i.e.,
eating the meat of the peace-offering, is in effect for
eight days, seven days of Sukkor and the Eighth Day of
Assembly. The mitzva of sukka and the ritual of the water
libation on the altar are in effect for seven days. The flute

Al
N3

Lamed

is the twelfth letter of
the aleph-bet and has
a numerical value of
‘thirty’. Lamed means ‘to
learn’” and ‘to teach’. A
great teacher is someone
whose influence bears
fruit even after the
students leave the class-
room. Our time on
earth is limited, yet our
influence can be eternal.

is played in the Temple for five or six days.

We teach by what we do
and not by what we say.
How we lead our lives
will go a long way in
defining our legacy. The
day of the yahrtzeit is an
opportune time to ask
ourselves how we want
to be remembered after
120.

Insights

The festival of Sukkot is celebrated soon after Rosh Hashanah and Yom
Kippur. On Sukkot we are commanded to leave our warm secure homes
and dwell for seven days in a temporary hut that uses foliage for its roof. The
word sukka literally means a shaded booth

What is the underlying message of the festival?

Faith: When the Sages said in the Tractate of Sukkah, ‘Go out from your
permanent dwellings'and live in a temporary dwelling,” they meant that the
commandment to dwell in the sukkah teaches us that a man must not put
his trust in the size or strength or conveniences of his house, even though
it be filled with the best of everything; nor should he rely upon the help of
any man, even thot:igh he be the lord of the land. But let him put his trust
in Him whose word called the universe into being, for He alone is mighty
and faithful, and He does not retract what He promises. (Menorat Hamaor)

Humility: The festival of Sukkot occurs during the harvest season. A person

may delude himself in believing that the bounty crop is a result of his hard
work and ingenuity. Therefore, we are instructed to live in a humble
sukkah a flimsy hut through which we can see the stars is to remind us that
everything we possess comes from the One Above. (Rashbam

Gratitude: When we became a nation at Mount Sinai we lived in simple
huts. This puts our lives in perspective, and gives us reason to thank the
Almighty for all that He bestows upon us. (Rambam)

The Chasidic Masters reflect on the fact that the mitzvah of Sukkah is unique
in the sense that it encompasses the whole person while performing the
mhltiva}é. In contrast to mitzvot such as tefillin that involves the hand and
the head.

Furthermore, all mundane activities when performed within the four walls
of the Sukkah such as eating or drinking are considered to be a holy and
spiritual experience.
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Sukkah 4:2

The mishna elaborates: The /ulav is taken for seven days. How so? If the first day of the Festival
occurs on Shabbat, since the mitzva to take the /#/av on the first day is a mitzva by Torah law, it
overrides Shabbat and one takes the /#/av that day. As a result, the /u#lav is then taken for seven days.
And if the first day occurs on one of the rest of the days of the week and one of the other days of
the Festival coincides with Shabbat, the /u/av is taken only six days. Since the mitzva to take the

lulav is a mitzva by rabbinic law throughout the rest of Sukkor, it does not override Shabbat.

2,7 11310
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Sukkah 4:3

The altar is encircled with the willow branch for seven days. How so? If the seventh day of the

mitzva of the willow branch occurs on Shabbat, since on that day it is a mitzva by Torah law, it
overrides Shabbat and the mitzva of the willow branch is then performed for seven days. And if the
seventh day occurs on one of the rest of the days of the week, and one of the other days of the
Festival coincides with Shabbat, since the mitzva of the willow branch is then by rabbinic law and

consequently does not override Shabbat, it is performed for only six days.
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Sukkah 4:4

How is the mitzva of /ulav fulfilled in the Temple when the first day of the Festival occurs on
Shabbat? If the first day of the Festival occurs on Shabbat, all the people bring their /ulavim to
the Temple Mount on Friday. The attendants receive the /ulavim from them and arrange them
on a bench [izztaba], while the Elders place their /ulavim in the chamber. They were given
permission to do so due to the concern that they would be injured the following morning in the rush
of people in search of their Julavim. And the court teaches the people to say: With regard to anyone
whom my /ulav reaches his possession, it is his as a gift. They did so to avoid the likely situation
where people would inadvertently take /ulavim that did not belong to them, as on the first day of
the Festival one does not fulfill his obligation with a /z/av that does not belong to him. The next
day everyone rises early and comes to the Temple, and the attendants throw the /u/avim before
them. And in the confusion, the people snatch the /#/avim and in the process strike one another.
And when the court saw that they came to potential danger, they instituted that each and

every person will take his /#/av in his house and fulfill the mitzva there.



1,7 1310

Qwy 7T .R¥IR K12 ,072W R Mn? M7 oipR 1873 2y N1SR
IPWRT LT 2782 10K PRI X2 ,137Y YW N3 Dwn PoR?n
DY M0 DX 1°97pn 017 932 AYRm W T WRR A 731 Yy 179103

73N ;RN T 220 LRI DR T ORIN R YO Win T RIN 00N NN
,N770D NYW1 .0°nyD YW namin NX 197 pR 010 IR LRI AYewin im
T3 T2 777 ,RIN Y9 A0 .03 77 797,03 T *5 07N 0 n
MM 771 Y

Sukkah 4:5

How is the mitzva of the willow branch fulfilled? There was a place below Jerusalem, and it was
called Motza. They would descend there and gather willow branches [murbiyyot] from there.
And they would then come and stand them upright at the sides of the altar, and the tops of the
branches would be inclined over the top of the altar. They then sounded a tekiz, a simple
uninterrupted blast, sounded a zerua, a broken sound and/or a series of short staccato blasts, and
sounded another tekia. Each day they would circle the altar one time and say: “Lord, please save
us. Lord, please grant us success” (Psalms 118:25). Rabbi Yehuda says that they would say: Ani
vaho, please save us. And on that day, the seventh day of Sukkor, they would circle the altar seven
times. At the time of their departure at the end of the Festival, what would they say? It is
beautiful for you, altar; it is beautiful for you, altar. Rabbi Elazar said that they would say: To
the Lord and to you, altar; to the Lord and to you, altar.
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Sukkah 4:6

The mishna notes: As its performance during the week, so is its performance on Shabbat;

except for the fact that they would gather the branches from Shabbat eve and place them in
basins of gold so that they would not dry. Rabbi Yohianan ben Beroka says: There was a unique
custom on the seventh day. They would bring palm branches to the Temple and place them on
the ground at the sides of the altar, and that seventh day of Sukkor was called: The day of the

placing of palm branches.
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Sukkah 4:7

Immediately after fulfilling the mitzva of taking the four species on the seventh day of the

testival of Sukkot, children remove their /ulavim from the binding and eat their etrogim as an

expression of extreme joy.
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Sukkah 4:8

This mishna elaborates upon the first mishna in this chapter. The obligation to recite hallel and
the mitzva of rejoicing on the Festival by sacrificing and eating the meat of peace-offerings are
always for eight days. The mishna explains: How so? This teaches that a person is obligated in
ballel, and in the mitzva of rejoicing, and in reverence for the last day of the Festival like he is
for all the other days of the Festival. The mitzva of sukka is seven days. How does one fulfill this
obligation for seven full days? When one finished eating on the seventh day, he should not
dismantle his sukka immediately, because the obligation continues until the end of the day.
However, he takes the vessels down from the sukka into the house from minha time and onward

in deference to the last day of the Festival, when he will require the vessels in the house.
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Sukkah 4:9

With regard to the rite of water libation performed in the Temple during the Festival, how was it

performed? One would fill a golden jug with a capacity of three /og with water from the Siloam
pool. When those who went to bring the water reached the Gate of the Water, so called because
the water for the libation was brought through this gate leading to the Temple courtyard, they
sounded a rekia, sounded a terua, and sounded another zekia as an expression of joy. The priest
ascended the ramp of the altar and turned to his left. There were two silver basins there into
which he poured the water. Rabbi Yehuda said: They were limestone basins, but they would
blacken due to the wine and therefore looked like silver. The two basins were perforated at the
bottom with two thin perforated nose-like protrusions. One of the basins, used for the wine
libation, had a perforation that was broad, and one, used for the water libation, had a perforation
that was thin, so that the flow of both the water and the wine, which do not have the same viscosity,
would conclude simultaneously. The basin to the west of the altar was for water, and the basin to
the east of the altar was for wine. However, if one poured the contents of the basin of water into
the basin of wine, or the contents of the basin of wine into the basin of water, he fulfilled his
obligation, as failure to pour the libation from the prescribed location does not disqualify the
libation after the fact. Rabbi Yehuda says: The basin for the water libation was not that large;
rather, one would pour the water with a vessel that had a capacity of one Jog on all eight days of the

Festival and not only seven. And the appointee says to the one pouring the water into the silver



basin: Raise your hand, so that his actions would be visible, as one time a Sadducee priest
intentionally poured the water on his feet, as the Sadducees did not accept the oral tradition

requiring water libation, and in their rage all the people pelted him with their ezrogim.
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Sukkah 4:10

Rabbi Yehuda continues: As its performance during the weck, so is its performance on
Shabbat, except that on Shabbat one would not draw water. Instead, on Shabbat eve, one would
fill a golden barrel that was not consecrated for exclusive use in the Temple from the Siloam
pool, and he would place it in the Temple chamber and draw water from there on Shabbat. If the
water in the barrel spilled, or if it was exposed overnight, leading to concern that a snake may have
deposited poison in the water, one would fill the jug with water from the basin in the Temple
courtyard, as exposed wine or water is unfit for the altar. Just as it is prohibited for people to

drink them due to the potential danger, so too, they may not be poured on the altar.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Even-Israel Steinsaltz
(CC-BY-NC) - Text from Sefaria.org
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Moed Katan 3:1

And these may shave and cut their hair on Chol
Hamoed (the intermediate days of a Festival): One who
arrives from overseas; and one who is released from a
house of captivity; and one who comes out of prison;
and one who had been ostracized and the Sages released
him; and similarly one who requested a Sage to dissolve
his vow of not cutting his hair, and was released from it;
and the Nazirite; and the leper who needs to shave his
entire body in order to leave his state of ritual impurity
and regain his ritual purity. Since these people were
not able to cut their hair on the eve of the Festival, they
are permitted to do so on the intermediate days of the
Festival.

Insights

Al
N3

Vav

is the sixth letter of the
aleph-bet and has a nu-
merical value of 'six. The
meaning of vav is and'. The
first time it is used is in the
opening verse of the Torah
"In the beginning G-d cre-
ated the heavens and Ivavl
the earth." It serves to join
heaven and carth, spirit
and matter. Likewise, the
human being is a fusion
of the spirit and matter,
the soul and the body. The
shape of the va symboliz-
es humility. Humility is the
key to creating harmony
between body and soul.

What is Chol Hamoed? The words Chol Hamoed literally means "the
Weekday of the holiday" and refers to the "intermediate period" of the festivals
of Passover and Sukkot.

Work is prohibited during the full-fledged festival days of Pesach and Sukkort,
much like Shabbat. On C%ol Hamoed,%owever, we aTe permitted to do many
activities, such as using electricity or driving a car.

The Rambam (12ch-century scholar) eX]%:lains that Chol Hamoed is called a
holy %athering and is the time when the Festival sacrifice was brought in the
Temple. There are four mitzvos of the Torah that are called a sign of G-d's
Eeaal relationship with us: Circumcision, Shabbat, Yom Tov (inc uding Chol

amoed), and Tefillin. Because Chol Hamoed is included in this very special
category, we should treat Chol Hamoed with great respect. For example, our

attire should be similar to what we wear on Shabbat.

Ouj Sages tell us that during Chol Hamoed, we should increase our Torah
study.

Our Mishnah deals with the laws of Chol Hamoed. The Sages prohibited
shaving or taking a haircut during Chol Hamoed. The reason is that they
were concerned one would delay the haircut until Chol Hamoed, when they
have more time, and enter Yomtov in a disheveled state.

Our Mishna mentions various situations when permission was granted to have
a haircut on Chol Hamoed. Since he did not take a haircut before Yomtov
because it was forbidden, we can assume that if he were permitted, he would
not delay the haircut till Chol Hamoed.
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Moed Katan 3:2

And these may launder their clothes on the intermediate days of a Festival: One who comes from
a country overseas; and one who is released from a house of captivity; and one who comes out
of prison on the intermediate days of a Festival; and one who had been ostracized and the Sages
released him from his decree of ostracism; and similarly, one who had vowed not to launder his
clothes and he requested from a Sage to dissolve his vow and was released from it on the
intermediate days of a Festival. Hand towels; and barbers’ towels, which are used to cover a person
having a haircut; and body-drying towels, all of which get quickly soiled, may be laundered on the
intermediate days of a Festival. Zzvim, men suffering from an impure venereal emission; zavot,
women who experience a flow of menstrual-type blood on three consecutive days during a time of
the month when they do not expect to experience menstrual bleeding; menstruating women;
women who have just given birth; and all others who leave a state of ritual impurity for a state
of ritual purity on the intermediate days of the Festival, these people are all permitted to launder
their clothes in order to purify themselves. But all other people are prohibited from laundering

during the intermediate days of the Festival.
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Moed Katan 3:3

And these are the documents that may be written on the intermediate days of a Festival:
Documents of betrothal of wives, through which bridegrooms betroth their brides; bills of
divorce; receipts for the repayment of debts; wills [deyateiki]; deeds of gift; perozbolin, documents
through which lenders authorize the courts to collect their loans on their behalf, thereby preventing
the Sabbatical year from canceling their debts; letters of valuation, which were drawn up by the
court when they valuated property and transferred it to the lender; and letters of sustenance, which
were drawn up when one accepted upon himself to maintain another, e.g., his step-daughter. The
list continues: Documents of the ritual through which the brother-in-law frees the ycvama of
her levirate bonds [Ralitza], thereby freeing her from the obligation to marry one of her deceased
husband’s brothers; documents in which the court records the refusal of a girl upon reaching
majority to remain married to the man to whom her mother or brothers married her as a minor after
the death of her father; documents of arbitration, in which the court summarizes a conflict that
had been resolved through arbitration; court rulings; and the official correspondence of the ruling

authorities.
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Moed Katan 3:4

One may not write bills of debt on the intermediate days of a Festival. But if the lender does not
trust the borrower, and he is concerned that the borrower will later deny the loan, or if the scribe
has nothing to eat, then he may write a bill of debt during the Festival week. One may not write
Torah scrolls, phylacteries, or mezuzot on the intermediate days of a Festival, nor may one
correct a single letter, even in the Torah scroll of Ezra, which was kept in the Temple and upon
which all the Jewish communities relied. Rabbi Yehuda says: One may write phylacteries and
mezuzot tor himself on the intermediate days of a Festival if he needs them. And one may spin sky-
blue wool for his ritual fringes on his thigh, but not in the ordinary manner with a spindle, as this

procedure must be performed in an altered manner on the intermediate days of a Festival.
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Moed Katan 3:5

One who buries his deceased relative three days before a pilgrimage Festival has the decree of
the seven-day period of mourning, i.e., the halakbot and prohibitions associated with that period,
nullified for him by the Festival. He is not required to complete this seven-day mourning period
after the Festival. If one buries his deceased relative eight days before a pilgrimage Festival, then the
decree of thirty days is nullified for him. The restrictions that ordinarily apply during this thirty-
day mourning period no longer apply after the Festival. This is because the Sages said a principle
with regard to this issue: Shabbat counts as one of the days of mourning, although one may not
mourn on it and it does not interrupt the mourning period, which continues after Shabbat. The
pilgrimage Festivals, on the other hand, interrupt the mourning period, so that if one began
mourning before such a Festival, then the mourning period is canceled by the Festival. They do not,
however, count. If one did not begin mourning before the Festival, or if his relative died during the
Festival, then he is required to complete his mourning period afterward, as the days of the Festival do

not count toward the requisite days of mourning.
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Moed Katan 3:6

Rabbi Eliezer says: From the time that the Temple was destroyed, Shavuor is like Shabbat,
because nowadays the days following Shavuot are not treated like Festival days. When the Temple
stood, many of the Festival’s offerings that could not be sacrificed on Shavuot itselt would be
sacrificed during the six days following the Festival. Nowadays, however, when offerings are no
longer sacrificed, Shavuot lasts for only one day in Eretz Yisrael, and therefore it is treated like
Shabbat with regard to mourning: It counts as one of the days of mourning, but does not interrupt
the period of mourning. Rabban Gamliel says: Even Rosh HaShana and Yom Kippur are
considered like the pilgrimage Festivals, in that they interrupt the mourning period but are not
counted toward the days of mourning. And the Rabbis say: The balakha is neither in accordance
with the statement of Rabbi Eliezer nor in accordance with the statement of Rabban Gamliel.
Rather, with regard to mourning, Shavuot is treated like the other pilgrimage Festivals, whereas
Rosh HaShana and Yom Kippur are treated like Shabbat.
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Moed Katan 3:7

Mourners do not rend their garments during the intermediate days of a Festival and do not
remove their garments from their shoulders. And others do not provide them with a meal

[mavrin] after the burial, except for close relatives of the deceased. And the consolers provide the
first meal after the burial only while the mourner is sitting on an upright bed, and not on one that
is overturned. One does not bring the first meal after the burial to the house of mourning on a
small tray [tavla], in a bowl [iskutla], or in a narrow-mouthed basket [kanon], but rather in
ordinary baskets. And the mourners’ blessing is not recited on the intermediate days of a
Festival, but the consolers may stand in a row when the mourners leave the cemetery and console
them. And the mourners dismiss the many consolers, by telling them that they may return home

after they have fulfilled the mitzva of consoling the mourners.
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Moed Katan 3:8

The bier of the deceased is not set down in the street during the intermediate days of a Festival so
as not to encourage eulogies. On an ordinary weekday, people would gather in the street around
the bier to eulogize the deceased, but this should be avoided during the intermediate days of the
Festival. And the biers of women are never set down, even if it is not the intermediate days of a
Festival, due to their honor. Blood might drip from their bodies, and it would cause them dishonor
if their blood stained the street. On the intermediate days of a Festival women may wail in grief
over the deceased, but they may not clap [mezapehor] their hands in mourning. Rabbi Yishmael

says: Those who are close to the bier may clap.
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Moed Katan 3:9

On New Moons, Hanukkah and Purim, which are not Festivals by Torah law, the women may
both wail and clap their hands in mourning. On both the intermediate days of a Festival and on
New Moons, Hanukkah and Purim they may not lament. After the deceased has been buried
they may neither wail nor clap. The mishna explains: What is considered wailing? This is when
they all wail together simultaneously. And what is considered a lament? This is when one speaks
and they all answer after her with a repeated refrain, as it is stated: “And teach your daughters
wailing and everyone her neighbor lamentation” (Jeremiah 9:19). In order to conclude on a
positive note, the mishna says: But with regard to the future, the verse states: “He will destroy
death forever; and the Lord, God, will wipe away tears from off all faces and the reproach of His

people He will take away from oft all the earth” (Isaiah 25:8).

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Even-Israel Steinsaltz
(CC-BY-NC) - Text from Sefaria.org
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Yoma 8:1

On Yom Kippur, it is prohibited to engage in eating
and in drinking, and in bathing, and in smearing oil
on one’s body, and in wearing shoes, and in marital
intercourse However, the king, in deference to his
eminence, and a new bride within thirty days of her
marriage, who wishes to look especially attractive for her
husband, may wash their faces A woman after childbirth,
who is suffering, may wear shoes. This is the statement
of Rabbi Eliezer. The Rabbis prohibit these activities for
a king, a new bride, and a woman after childbirth.

Al
N3

Yud

is the tenth letter of
the aleph-bet and has a
numerical value of ‘ten’.
The meaning of yud is
a Yid, a Jew. One of
the great mysteries of
civilization is the secret
of our survival. The
ancient nations have
been reduced to chapters
in a history book while
we continue to flourish
and grow. Why? We see
life as a never-ending
relay race that started
at Mount Sinai. And
each generation is tasked
with receiving and
transmitting the Torah
and tradition. As we

reflect on the life of our
departed, let us recommit
to continue passing
the baton to the next
generation faithfully.

Insights

Our Mishnah lists the Torah duties and responsibilities for the holiest day
of the year, Yom Kippur. Even the least observant {ew will make his or
her way to the synagogue on Yom Kippur. Perhaps by understanding the
deeper meaning of the Day of Atonement we will better understand the
significance and importance of marking a yahrtzeit.

One of the unique Practices of Yom Kippur is that during the synagogue
service we wear a kittel an all-white garment.

There are two explanations for this custom. The first is that the kittel is a
shroud, it's what a person is buried in when they die. Wearing the kittel
is meant to remind us of the day of our death. \%har a sobering thought,
on Yom Kippur we are to contemplate death. Another reason given, the
kittel is a garment of purity. It expresses confidence and happiness.

So, on Yom Kippur what are we meant to be doing - thinking of death,
or celebrating life?

A verse at the beginning of bereishit describing creation, states, “Behold
it is very good”. The Rabbis asks what is very good? Their response is
challenging to comprehend.

They answer, death. There is nothing better than death itself.
Why?
Without death, no one would truly live. We would be alive, but we

would not live. It is only when we recognize that our life is limited that
we choose to live it fully.

The most important thing that you take from death is not only the
limitedness of life, but what is important in life.

You know the kittel doesn't have any pockets.
Nor do shrouds.

You can't take anything with you. Not the money, not the experiences.
Not even all your self-discovery. In fact, all you really take is what you
give.

Yom Kippur reminds us of our mortality; not to depress us, but so that we
can make decisions that matter.

As we mark the Jlahrtzeit it would be wise to remember the inner meaning
of the Kittel and the eternal message it shares.
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Yoma 8:2

The mishna elaborates: One who eats a large date-bulk of food, equivalent to a date and its pit,

or who drinks a cheekful of liquid on Yom Kippur is liable to receive the punishment of karer for
tailing to fulfill the mitzva to afflict oneself on Yom Kippur. All foods that one eats join together to
constitute a date-bulk; and all liquids that one drinks join together to constitute a cheekful.
However, if one eats and drinks, the food and beverage do not join together to constitute a

measure that determines liability, as each is measured separately.
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Yoma 8:3

If one ate and drank unwittingly within one lapse of awareness, e.g., he forgot that it is Yom
Kippur, he is liable to bring only one sin-offering. However, if he ate and performed labor
unwittingly, he is liable to bring two sin-offerings, as by doing so he violated two separate
prohibitions. If he ate foods that are not fit for eating, or drank liquids that are not fit for
drinking, or drank fish brine or the briny liquid in which fish are pickled, he is exempt, as that is

not the typical manner of eating or drinking.
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Yoma 8:4

With regard to the children, one does not afflict them by withholding food on Yom Kippur;

however, one trains them one year before or two years before they reach majority, by means of a

partial fast lasting several hours, so that they will be accustomed to fulfill mitzvot.
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Yoma 8:5

With regard to a pregnant woman who smelled food and was overcome by a craving to eat it,
one feeds her until she recovers, as failure to do so could lead to a life-threatening situation. If a
person is ill and requires food due to potential danger, one feeds him according to the advice of
medical experts who determine that he indeed requires food. And if there are no experts there,
one feeds him according to his own instructions, until he says that he has eaten enough and needs

no more.
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Yoma 8:6

In the case of one who is seized with the life-threatening illness bu/mos, causing him unbearable

hunger pangs and impaired vision, one may feed him even impure foods on Yom Kippur or any
other day until his eyes recover, as the return of his sight indicates that he is recovering. In the case
of one whom a mad dog bit, one may not feed him from the lobe of the dog’s liver. This was
thought to be a remedy for the bite, but the Rabbis deem it ineffective. And Rabbi Matya ben
Harash permits feeding it to him, as he deems it effective. And furthermore, Rabbi Matya ben
Harash said: With regard to one who suffers pain in his throat, one may place medicine inside
his mouth on Shabbat, although administering a remedy is prohibited on Shabbat. This is because
there is uncertainty whether or not it is a life-threatening situation for him, as it is difficult to
ascertain the severity of internal pain. And a case of uncertainty concerning a life-threatening

situation overrides Shabbat.
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Yoma 8:7

Similarly, with regard to one upon whom a rockslide fell, and there is uncertainty whether he
is there under the debris or whether he is not there; and there is uncertainty whether he is still
alive or whether he is dead; and there is uncertainty whether the person under the debris is a
gentile or whether he is a Jew, one clears the pile from atop him. One may perform any action
necessary to rescue him from beneath the debris. If they found him alive after beginning to clear
the debris, they continue to clear the pile until they can extricate him. And if they found him dead,

they should leave him, since one may not desecrate Shabbat to preserve the dignity of the dead.
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Yoma 8:8

A sin-offering, which atones for unwitting performance of transgressions punishable by £aret, and
a definite guilt-offering, which is brought for robbery and misuse of consecrated items, atone for
those sins. Death and Yom Kippur atone for sins when accompanied by repentance. Repentance
itself atones for minor transgressions, for both positive mitzvot and negative mitzvot. And
repentance places punishment for severe transgressions in abeyance until Yom Kippur comes and

completely atones for the transgression.
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Yoma 8:9

With regard to one who says: I will sin and then I will repent, I will sin and I will repent,

Heaven does not provide him the opportunity to repent, and he will remain a sinner all his days.
With regard to one who says: I will sin and Yom Kippur will atone for my sins, Yom Kippur does
not atone for his sins. Furthermore, for transgressions between a person and God, Yom Kippur
atones; however, for transgressions between a person and another, Yom Kippur does not atone
until he appeases the other person. Similarly, Rabbi Elazar ben Azarya taught that point from the
verse: “From all your sins you shall be cleansed before the Lord” (Leviticus 16:30). For
transgressions between a person and God, Yom Kippur atones; however, for transgressions
between a person and another, Yom Kippur does not atone until he appeases the other person.
In conclusion, Rabbi Akiva said: How fortunate are you, Israel; before Whom are you purified,
and Who purifies you? It is your Father in Heaven, as it is stated: “And I will sprinkle
purifying water upon you, and you shall be purified” (Ezekiel 36:25). And it says: “The ritual
bath of Israel is God” (Jeremiah 17:13). Just as a ritual bath purifies the impure, so too, the
Holy One, Blessed be He, purifies Israel.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Fven-Israel Steinsaltz

(CC-BY-NC) - Text from Sefaria.org
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Yoma 8:1

On Yom Kippur, it is prohibited to engage in eating
and in drinking, and in bathing, and in smearing oil
on one’s body, and in wearing shoes, and in marital
intercourse However, the king, in deference to his
eminence, and a new bride within thirty days of her
marriage, who wishes to look especially attractive for her
husband, may wash their faces A woman after childbirth,
who is suffering, may wear shoes. This is the statement
of Rabbi Eliezer. The Rabbis prohibit these activities for
a king, a new bride, and a woman after childbirth.

Al
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Yud

is the tenth letter of
the aleph-bet and has a
numerical value of ‘ten’.
The meaning of yud is
a Yid, a Jew. One of
the great mysteries of
civilization is the secret
of our survival. The
ancient nations have
been reduced to chapters
in a history book while
we continue to flourish
and grow. Why? We see
life as a never-ending
relay race that started
at Mount Sinai. And
each generation is tasked
with receiving and
transmitting the Torah
and tradition. As we

reflect on the life of our
departed, let us recommit
to continue passing
the baton to the next
generation faithfully.

Insights

Our Mishnah lists the Torah duties and responsibilities for the holiest day
of the year, Yom Kippur. Even the least observant {ew will make his or
her way to the synagogue on Yom Kippur. Perhaps by understanding the
deeper meaning of the Day of Atonement we will better understand the
significance and importance of marking a yahrtzeit.

One of the unique Practices of Yom Kippur is that during the synagogue
service we wear a kittel an all-white garment.

There are two explanations for this custom. The first is that the kittel is a
shroud, it's what a person is buried in when they die. Wearing the kittel
is meant to remind us of the day of our death. \%har a sobering thought,
on Yom Kippur we are to contemplate death. Another reason given, the
kittel is a garment of purity. It expresses confidence and happiness.

So, on Yom Kippur what are we meant to be doing - thinking of death,
or celebrating life?

A verse at the beginning of bereishit describing creation, states, “Behold
it is very good”. The Rabbis asks what is very good? Their response is
challenging to comprehend.

They answer, death. There is nothing better than death itself.
Why?
Without death, no one would truly live. We would be alive, but we

would not live. It is only when we recognize that our life is limited that
we choose to live it fully.

The most important thing that you take from death is not only the
limitedness of life, but what is important in life.

You know the kittel doesn't have any pockets.
Nor do shrouds.

You can't take anything with you. Not the money, not the experiences.
Not even all your self-discovery. In fact, all you really take is what you
give.

Yom Kippur reminds us of our mortality; not to depress us, but so that we
can make decisions that matter.

As we mark the Jlahrtzeit it would be wise to remember the inner meaning
of the Kittel and the eternal message it shares.
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Yoma 8:2

The mishna elaborates: One who eats a large date-bulk of food, equivalent to a date and its pit,

or who drinks a cheekful of liquid on Yom Kippur is liable to receive the punishment of karer for
tailing to fulfill the mitzva to afflict oneself on Yom Kippur. All foods that one eats join together to
constitute a date-bulk; and all liquids that one drinks join together to constitute a cheekful.
However, if one eats and drinks, the food and beverage do not join together to constitute a

measure that determines liability, as each is measured separately.
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Yoma 8:3

If one ate and drank unwittingly within one lapse of awareness, e.g., he forgot that it is Yom
Kippur, he is liable to bring only one sin-offering. However, if he ate and performed labor
unwittingly, he is liable to bring two sin-offerings, as by doing so he violated two separate
prohibitions. If he ate foods that are not fit for eating, or drank liquids that are not fit for
drinking, or drank fish brine or the briny liquid in which fish are pickled, he is exempt, as that is

not the typical manner of eating or drinking.



T,71 NR1°
MW %397 ONIR PR YR ,0NET ORI 1IN Paya P, NIPIAT
:MISR3 19700 P 72w 073w 757!

Yoma 8:4

With regard to the children, one does not afflict them by withholding food on Yom Kippur;

however, one trains them one year before or two years before they reach majority, by means of a

partial fast lasting several hours, so that they will be accustomed to fulfill mitzvot.
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Yoma 8:5

With regard to a pregnant woman who smelled food and was overcome by a craving to eat it,
one feeds her until she recovers, as failure to do so could lead to a life-threatening situation. If a
person is ill and requires food due to potential danger, one feeds him according to the advice of
medical experts who determine that he indeed requires food. And if there are no experts there,
one feeds him according to his own instructions, until he says that he has eaten enough and needs

no more.
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Yoma 8:6

In the case of one who is seized with the life-threatening illness bu/mos, causing him unbearable

hunger pangs and impaired vision, one may feed him even impure foods on Yom Kippur or any
other day until his eyes recover, as the return of his sight indicates that he is recovering. In the case
of one whom a mad dog bit, one may not feed him from the lobe of the dog’s liver. This was
thought to be a remedy for the bite, but the Rabbis deem it ineffective. And Rabbi Matya ben
Harash permits feeding it to him, as he deems it effective. And furthermore, Rabbi Matya ben
Harash said: With regard to one who suffers pain in his throat, one may place medicine inside
his mouth on Shabbat, although administering a remedy is prohibited on Shabbat. This is because
there is uncertainty whether or not it is a life-threatening situation for him, as it is difficult to
ascertain the severity of internal pain. And a case of uncertainty concerning a life-threatening

situation overrides Shabbat.
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Yoma 8:7

Similarly, with regard to one upon whom a rockslide fell, and there is uncertainty whether he
is there under the debris or whether he is not there; and there is uncertainty whether he is still
alive or whether he is dead; and there is uncertainty whether the person under the debris is a
gentile or whether he is a Jew, one clears the pile from atop him. One may perform any action
necessary to rescue him from beneath the debris. If they found him alive after beginning to clear
the debris, they continue to clear the pile until they can extricate him. And if they found him dead,

they should leave him, since one may not desecrate Shabbat to preserve the dignity of the dead.
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Yoma 8:8

A sin-offering, which atones for unwitting performance of transgressions punishable by £aret, and
a definite guilt-offering, which is brought for robbery and misuse of consecrated items, atone for
those sins. Death and Yom Kippur atone for sins when accompanied by repentance. Repentance
itself atones for minor transgressions, for both positive mitzvot and negative mitzvot. And
repentance places punishment for severe transgressions in abeyance until Yom Kippur comes and

completely atones for the transgression.
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Yoma 8:9

With regard to one who says: I will sin and then I will repent, I will sin and I will repent,

Heaven does not provide him the opportunity to repent, and he will remain a sinner all his days.
With regard to one who says: I will sin and Yom Kippur will atone for my sins, Yom Kippur does
not atone for his sins. Furthermore, for transgressions between a person and God, Yom Kippur
atones; however, for transgressions between a person and another, Yom Kippur does not atone
until he appeases the other person. Similarly, Rabbi Elazar ben Azarya taught that point from the
verse: “From all your sins you shall be cleansed before the Lord” (Leviticus 16:30). For
transgressions between a person and God, Yom Kippur atones; however, for transgressions
between a person and another, Yom Kippur does not atone until he appeases the other person.
In conclusion, Rabbi Akiva said: How fortunate are you, Israel; before Whom are you purified,
and Who purifies you? It is your Father in Heaven, as it is stated: “And I will sprinkle
purifying water upon you, and you shall be purified” (Ezekiel 36:25). And it says: “The ritual
bath of Israel is God” (Jeremiah 17:13). Just as a ritual bath purifies the impure, so too, the
Holy One, Blessed be He, purifies Israel.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Fven-Israel Steinsaltz

(CC-BY-NC) - Text from Sefaria.org
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Parah 11:1

A man left a flask of purification water uncovered and
on returning found it to be covered, the water in it is
invalid. If a man left it a flask of purification water covered
and on returning found it to be uncovered, it is invalid.
If a weasel could have drunk from it or, according to the
words of Rabban Gamaliel, a snake, or if it was possible
for dew to fall into it in the night it is invalid. The
purification water is not protected by a tightly ftting
cover; But water that had not yet been mixed with the
ashes is protected by a tightly fitting cover.

Insights

Al
N3

Tzadik

is the eighteenth
letter of the aleph-bet
and has a numerical
value of ‘ninety’. The
meaning of tzaddik is
‘righteous’. Kaddish
is recited for eleven
months to help the soul
of the departed in its
eleven-month journey
to the Garden of Eden.
However, if someone
was truly wicked,
the journey is twelve
months. We believe
our loved ones were
righteous; therefore,
Kaddish is recited for
eleven months. If you
cannot say Kaddish for
the 11 months or on the
yahrtzeit, please contact
the Colel Chabad office
to arrange for Kaddish
to be recited.

Our Mishnah deals with the laws of a Parah Adumah the Red Heifer. The
Parah Adumah is an unblemished and completely red cow that has never
been put to work. The animal’s ashes are used to ‘purify someone who has
come into contact with a corpse.

There is a fascinating story told in the Talmud concerning the scarcity of
ﬁnding a red heiffer

Rabbi Eliezer was asked: To what extent does one have to respect parents?
He said: Go and see what Dama Ben Nisina, a non-Jew in Ashkelon, did

for his father.

The rabbis wanted to buy from Dama ia_l_jewel of extraordinary worth and
beauty to replace missing stones on the High Priest's breast dplate. The price
was 600,000 gold coins. Dama's _jewels were kept in a locked chest. The key
to the chest was resting under the head of Dama's father, who was fast asleep.

Dama would not disturb his sleeping father, and so he lost the sale.

A %)ear later, God rewarded him. A red cow was born in Dama's herd. The
rabbis came to Dama to buy it from him. He told them: "I know you would

ay me whatever amount I'ask. But I will only ask you for the amount I lost
Fon the jewelry deal) because I respected my father."

We can also honor our parents after their passing. The Talmud states when
referring to a parent who has passed away, you should add an expression o
honor, for example:

"My father/mother— may his/her memory be fora blessing, or peace be upon
him/her.

Other ways include, donating to charity in their memory. Reciting Kaddish
for the first eleven months after their passing, on each yahrtzeit and saying
the Yizkor memorial prayer on Jewish holidays.



The English translation of this perek is in progress, with the goal of adding it in the
near future. The original Hebrew appears below.
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Tahorot 9:1

Five may not separate terumah, and if they do so, their
terumah is not considered terumah: A person who is
deaf-mute; an imbecile, a minor, and one who separates
terumah from that which is not his. If a non-Jew separated
terumah from that which belongs to a Jew, even if it was

with his permission, his terumah is not terumah.

Al
N3

Chet

is the eighth letter of
the aleph-bet and has
a numerical value of
‘eight’. The meaning of
chet is chayos which

means life. Although we
all want to live forever,

we know that is not
attainable. Our Rabbis
teach us that when we
follow in the footsteps
of our departed loved
ones and emulate their
values, they are, in a
sense, very much alive.
As you mark their
yahrtzeit, you can gift
them eternal life by
taking one of their
special qualities and
making it part of your
life experience.

Insights

When the Jewish people entered the land of Israel they were obligated in
giving a percentage of their harvested crop to the Cohen and the Levite. The
crop given to the Cohen was called terumah and that which was given to the
Levite was called Maaser. There was also a percentage that had to be given to
the poor.

Father Smith knocks on the Rabbis door. Rabbi Cohen opens the door and he
sees his good friend standing there without his usual smile and twinkle in his
eye, “Rabbi” he cries out, “you have to help me. I have had a string of robberies
I need Divine intervention. Have you ever had a problem with robberies?”

"Not really," replies the Rabbi. "We have this thing we put on the doorpost
called a mezuzah and it protects our homes from harm."

"The father begs him for one. The Rabbi doesn’t see any problem with that
and he gives him one and tells him how to afhx it on his front door.

A few weeks later there is a knock on the Rabbi’s door. He opens the door and

there is Father Smith holding the mezuzah. “Please, you have to take it back”,
“Why?” Asks the Rabbi, “where you robbed?”

"No, no," the Priest assures him, "no robberies."

"So why do you want to give it back?"

“Because ever since I hung it up, the doorbell doesn't stop ringing, Each time a
different man standing there, saying the same thing: '"Tzedakah please!"

It is well documented that the Jewish people are from the most benevolent and
charitable people that exist. Something that is ingrained within us from the
times of Agra am when he welcomed the three angels portraying themselves
as Arabs into his tent.

The Rabbis state that if a Jew is not charitable we should question his lineage.

It is customary on the day of the yahrtzeit to give tzedakah in the memory of
our departed loved one, by doing so we elevate their soul.



The English translation of this perek is in progress, with the goal of adding it in the
near future. The original Hebrew appears below.
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Nedorim 8:1

Ifone vows: “Wine is forbidden to me as if it were an offering
and for that reason I will not taste it today”, he is prohibited
from drinking wine only until nightfall. “This week”, he is
prohibited from drinking wine for the entire remainder of the
week. And the upcoming Shabbat is considered part of the
week that passed. “This month”, wine is forbidden to him for
the entire remainder of the month; and as the New Moon is
considered part of the next month, he is permitted to drink
wine on that day. “This year”, he is prohibited from drinking
wine for the entire remainder of the year; and as Rosh Hashana
is considered to be part of the upcoming year, he is permitted
to drink wine on that day. “This seven-year Sabbatical cycle”,
wine is forbidden to him for the entire remainder of the seven-
year cycle; and as the Sabbatical Year is considered part of the

Al
N3

Kuf

is the nineteenth letter
of the aleph-bet and has
a numerical value of ‘one
hundred'. The Talmud tells
of a time when one hundred
of King David’s soldiers
would perish daily from an
epidemic. David beseeched
G-d for help. G-d’s reply
was to institute the recital
of one hundred blessings a
day, which David enacted to
counteract the one hundred
deaths. When we make a
blessing, we are expressing
gratitude to G-d. The
more gratitude we dis-
play to G-d and our
fellow man, the happier
and more rewarding our lives
will be. A simple thank-you
can be life-changing and life-
extending.

cycle that passed, he is prohibited from drinking wine during the upcoming Sabbatical Year. But if he said,
“one day”, or “one week”, or “one month”, or “one year”, or “one seven-year” cycle, he is prohibited from
drinking wine from the day and time he took the vow to the same time the next day, or week, etc.

Insights

As children, we either said or were told, “Sticks and stones may break my bones,
but names will never hurt me.” This is a funny saying, but there’is little to no truth
to it. King Solomon in Proverbs strongly disagrees with it, as he writes, “Death
and life are in the power of the tongue.”

One of the 613 commandments is the prohibition of Onaar Devorim, loosely
translated to mean “Words that Hurt”. We are prohibited in speaking in a manner
that will be hurtful and painful to another human being. The Talmud writes that
sSpeaking in a hurtful manner is more severe than stealing from the same person.

ince money earned dishonestly can be returned whereas hurt feelings cannot
be undone. A medieval scholar writes, “The root of this commandment is well-
known - for it is to give peace among the creatures. And great is peace, as through
it is blessing found in the world; and difhcult is disagreement - how many curses

and how many tragedies are dependent upon it”.

Being a man of his word was always considered a badge of honor amongst the Jewish
eople. According to Jewish law the sale or purchase o? an item is deemeﬁo have been
nalized once the item has been transferrenf from the seller to the purchaser, however,

the Rabbis frowned upon someone who wanted to renege on a deal once a verbal

commitment had been established. And the individual would be told the following,

"The One Who punished the people of the Generation of the Flood and Who punished

the people of the Generation o?the Dispersal following the construction of the Tower of

Bavel will punish the one who does not keep his Wor%."

A great Rabbi once remarked that we need to be as careful with what comes out of our
mouth as what enters it.
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Nedarim 8:2

If he takes a vow that wine is forbidden to him until Passover, it is forbidden to him until

Passover arrives. If he said: Until it will be Passover, it is forbidden to him until Passover ends, as
he may have intended for the vow to apply as long as it was still Passover (Rosh). If he said: Until
before Passover, Rabbi Meir says: It is forbidden to him until Passover arrives. Rabbi Yosei says:

It is forbidden to him until it ends.
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Nedarim 8:3

If one takes a vow that something is forbidden to him until the grain harvest, or until the grape
harvest, or until the olive harvest, it is forbidden to him only until the arrival of that season.
This is the principle: With regard to any occasion whose time is fixed, and one said: Until it
arrives, it is forbidden to him until the specified occasion arrives. If he said: Until it will be, it is
torbidden to him until the specified occasion ends. And with regard to any occasion whose time is
not fixed, i.e., it does not fall on a precise date, whether he said: Until it will be, or: Until it

arrives, it is forbidden to him only until the specified occasion arrives.
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Nedarim 8:4

If he said: Until the summer [£ayitz], or: Until it will be summer, the vow remains in effect until
the people begin to bring fruit into their houses in baskets. If he said: Until the summer has
passed, the vow remains in effect until the people set aside [yakpi/u] the knives [bamaktzuot] with
which the figs are cut after being harvested, and return them to their place of storage. If one takes a
vow until the harvest, the vow remains in effect until people begin to harvest. This is referring to
the wheat harvest but not the barley harvest. As for the exact date of this event, all is determined
according to the place where he took his vow. If he was on a mountain, it is assumed that he
referred to the time of the harvest on the mountain, and if he was in a valley, it is assumed that he

meant the time of the harvest in the valley.
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Nedarim 8:5

If one takes a vow until the rains, or until there are rains, the vow remains in effect until the

second rain of the rainy season falls. Rabban Shimon ben Gamliel says: Until the time of the
second rainfall arrives, even if rain does not fall. If one takes a vow until the rains end, the vow
remains in effect until the entire month of Nisan has ended; this is the statement of Rabbi Meir.
Rabbi Yehuda says: Until Passover has passed. In the case of one who said: Wine is konam for me,
and for that reason I will not taste it for the entire year, if the year was extended, i.c., it was
declared to be a leap year, he is prohibited from drinking wine during the year and its intercalated
month. If he vowed until the beginning of the month of Adar, the vow remains in effect until the
beginning of the first Adar. Similarly, if he says that his vow applies until the end of Adar, the
vow remains in effect until the end of the first Adar. Rabbi Yehuda says: In the case of one who
says: Wine is konam for me, and for that reason I will not taste it until it will be Passover, it is
understood that this individual intended for his vow to apply only until the night of Passover, i.c.,
until the time when it is customary for people to drink wine in order to fulfill the mitzva of
drinking the four cups, but he did not intend to prevent himself from being able to fulfill this

mitzva.
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Nedarim 8:6

Similarly, if he said: Meat is konam for me, and for that reason I will not taste it until it will
be the fast of Yom Kippur, he is prohibited from eating meat only until the eve of [leiles] the
fast. This is because it is understood that this individual intended for his vow to apply only until
the time when it is customary for people to eat meat in the festive meal before the fast, and he did
not intend to prevent himself from being able to participate in that meal. Rabbi Yosei, his son, says:
One who vows: Garlic is konam for me, and for that reason I will not taste it until it will be
Shabbat, it is prohibited for him to eat garlic only until the eve of Shabbat, as it is understood
that this individual intended for his vow to apply only until the time when it is customary for

people to eat garlic.



1,71 097

70 T 3 7327 D01 K3 DK PR DX T M3 "KW 03p an? MRING
N7 ,021 %D 7Y KpW 1773 DX 1977 2137 AL 177 2w Nivan PRw pun
ARNW DI 192772 0INT 127 .77922 377,792 2390 KON MAN 0193 ,19
*27,17 W NP3 AT LN W TN 713 *237 10121 K2 AAK 7R OX 77 730
NoW 1973 NX 197 2127 11 AR ,071RIR 00201 . R%W TV 710K ,I0IR 1R7

AWK DR MR AWK NX TR 121,0717 *2 N7 Ry 021p K
MWK DIW? RPN A1 11202 KW , T2 nidiT? ninpn 198 *17 ,07197 72 07
227N 1213 NBY ,0J23 *IRW TN°27 03P 0N, IP¥N HINCW 12172 2900 177
DIWH NN 117 71203 NoW L1238 1997 ninwY ina7 0322 WnR 77 oYiv
PN 770N

Nedarim 8:7

In the case of one who says to another: Benefiting from you is konam for me, ie., I am
prohibited from deriving benefit from you, if you do not come and take for your son one kor of
wheat and two barrels of wine as a gift, this other individual can dissolve his vow without the
consent of a halakhic authority. This is because he can say to him: Did you say your vow for any
reason other than due to my honor, in order to convince me to accept a gift for my son? This is my
honor, that I refrain from accepting the gift, and consequently the vow is annulled. And, so too, in
the case of one who says to another: Benefiting from me is konam for you, i.e., you are prohibited
trom deriving benefit from me, if you do not come and give my son one kor of wheat and two
barrels of wine, Rabbi Meir says: It is prohibited for the other individual to benefit from the
speaker until he gives the gifts to his son. However, the Rabbis say: Even this individual who took
the vow can dissolve his own vow without the consent of a halakhic authority. This is because he
can say to him: I hereby consider it as though I have received the gift. If an individual was urging
another to marry the daughter of his sister, and in order to deflect the pressure, the other man
said: Benefiting from me is konam for her forever, i.c., she is prohibited from deriving any benefit

from me forever, and, so too, if there is one who divorces his wife and says: Benefiting from me is



konam for my wife forever, these women are permitted to derive benefit from him, as this man
intended to take this vow only for the purpose of prohibiting marriage between them, but not to
prohibit all forms of benefit. Similarly, if one was urging another to eat with him, and the latter
said: Entering your house is konam for me, as is tasting even a drop of cold liquid of yours, the
individual who took the vow is nevertheless permitted to enter his house and to drink a cold
beverage of his. This is because this individual intended to take this vow only for the purpose of
eating and drinking a meal, but not to prohibit himself from entering the house entirely or from

drinking in small quantities (Commentary on Nedarim).

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Even-Israel Steinsaltz
(CC-BY-NC) - Text from Sefaria.org
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Shabbat 21:1

A person may take his son on Shabbat in the house, even
though there is a stone, which is mukizeh (cannot be
moved), is in the child’s hand. And it is permissible to
take a basket with a stone inside it on Shabbat. And one
may move ritually impure teruma (food designated for the
kohen), which may not be eaten and is muketzeh (cannot
be moved), with ritually pure reruma, as well as with non-
sacred produce. Rabbi Yehuda says: One may even lift a
measure of tferuma that was nullified from a mixture of
one hundred measures of non-sacred produce and one

Al
N3

Nuhn

is the fourteenth letter
of the aleph-bet and
has a numerical value
of ‘fifty’. Nun means
‘fish’ in Aramaic, the
language of the Talmud.
When we stand by the
sea and look down,
all we see is water.
Yet, we know beneath
the surface there are
thousands of different
species of fish, coral,
and vegetation. The fact
that we can’t see it does
not negate its existence.
Similarly, there is a
spiritual world where
the soul of the departed

measure of feruma.

resides. Our inability
to see it does not mean
that it doesn’t exist.

Insights

There are thirty-nine categories of Shabbat work prohibited by Torah Law.
Many have the misconception that Jewish law prohibits labor on the Shabbat
and therefore are challenged why We cannot turn on a light that takes no
effort. Or driving a car as there is more exertion and effort in walking to
the synagogue than in driving to the synagogue. The mistake lies in" the
inaccurate translation of one word in the Torah. When the Torah discusses
the prohibition of not working on shabbat it does not use the word avodah,
which translates to mean WOI%( or labor. Rather, it uses the word melacha,
which means creative activity, that demonstrates man’s mastery over nature.
By refraining from such activity, we are acknowledging that God is the
ultimate Creator and Master.

The Rabbis also enacted edicts whose purpose is to preserve the spirit

of Shabbat as a day of rest and holiness. One such law is called mukizeh.
Meaning certain objects must be set aside and not moved on Shabbat.

Some of the reasons for this law are; since it is forbidden to work on Shabbat,
one might utilize the free time to rearrange the items in their home and
carry them from one place to another, in contrast to the spirit of Shabbat as
a day of rest.

The Rabbis restricted the handling of items whose primary function is for
an activity forbidden on Shabbat. Writing on the Shabbat is one of the
thirty-nine Torah prohibitions. If we would be permitted to hold a pen than
inadvertently Wwe may come to write with it. To safeguard this law the Rabbis
decreed that we are prohibited in handling a pen.
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Shabbat 21:2

With regard to a stone, which is set-aside on Shabbat and may not be moved, that was placed on
the mouth of a barrel, one tilts the barrel on its side, and the stone falls, If the barrel was among
other barrels, and the other barrels might break if the stone falls on them, he lifts the barrel to
distance it from the other barrels, and then tilts it on its side, and the stone falls. With regard to
coins that are on a cushion, he shakes the cushion and the coins fall. If there was bird dung
(Arukb) on the cushion, he wipes it with a rag, but he may not wash it with water because of the
prohibition against laundering. If the cushion was made of leather, and laundering is not a concern,

he places water on it until the bird dung ceases.
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Shabbat 21:3

Beit Shammai say: One may clear bones and shells left from the Shabbat meal from the table
with his hand. And Beit Hillel say: One may remove the entire board [favla] that is the table
surface and shake the bones and shells off of it, but he may not lift them with his hand because they
are set-aside and may not be moved. One may clear bread crumbs from the table, even if they are
less than an olive-bulk, and pea and lentil pods. Even though it is not fit for human consumption,
it may be moved because it is animal fodder. With regard to a sponge, if it has leather as a handle,
one may wipe the table with it, and if not, one may not wipe the table with it lest he come to
squeeze liquid from it. And the Rabbis say: Both this, a dry sponge with a handle, and that, one
without a handle, may be moved on Shabbat and it does not become ritually impure. A sponge
is not among the substances that can become ritually impure, neither by Torah law nor by rabbinic

decree.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Even-Israel Steinsaltz

(CC-BY-NC) - Text from Sefaria.org
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Shekalim 6,1

In the Temple there were thirteen chests, thirteen tables
and thirteen prostrations. Members of the household of
Rabban Gamaliel and of Rabbi Hananiah the chief of the
priests would prostrate fourteen times. And where was
the additional prostration? In front of the wood storage
yard, for they had a tradition from their ancestors that the

Ark was hidden there.

Al
N3

Shin

is the twenty-first letter
of the aleph-bet and
has a numerical value
of ‘three hundred’. On
the tefillin worn on the
head are two shins
one with three vertical
lines protruding from
the base and one with
four. They symbolize

our three forefathers
and our four mothers.

When one loses
parent, mourning is for
twelve months. For all
other blood relatives,
mourning is for thirty
days. When we lose a
parent, we have lost the
golden link in the chain
that takes us all the
way back to Abraham,
Yitzchak, Yaakov Sarah,
Rivkah, Rochel, and Leah.
Hence, the mourning is
is more intense.

Insights

The First Temple was built by King Solomon in the year 827 BCE and
lasted for 410 years until it was destroyed by the Greek Assyrian Empire.
The Jewish people were sent to exile in lgabylonia for 70 years. It was during
this time period that the miracle of Purim happened. The{]ewish people then
returned to the Land of Israel and under the guidance of the Prophets Ezra
and Nechemya the Second Temple was built. It was completed in the year
349 BCE it lasted for 420 years. During this period the miracle of Chanukah
occurred. It was destroyed by the Roman Empire in the year 69 CE. The
Third and final Temple will be buile by Moshiach speedily in our days.

Three times a year on Pesach, Shavuot and Sukkot all males would make a
pilgrimage to the Temple. There were ten constant miracles in the Temple.
Amongst them were, even though the altar was outside and exposed to the
heavens, the rain never extinguished its fire. Similarly, even though the altar

was open to the elements the winds never disturbed the smoke from rising
straight upward like a pillar.

The Temples were at the center of Jewish life. Our prayers focus on
beseechin% God that He should bring the Jewish people home and rebuild
the Temple.

There is a fascinating discussion concernin% the actual construction of the
Third Temple. One ‘approach is that it will be built by Moshiach and the
%wish people. Another approach is that it will descend from heaven. The

ubavitcher Rebbe suggests that the two opinions are not necessarily in
dispute. One of the suggestions he offers the Temple will initiall?f be built
by Moshaich together with the Jewish ﬁeople. And then a spiritual covering
will descend from heaven and enclose the Temple, thereby ensuring that the
structure will be eternal.
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Shekalim 6:2

The mishna relates that there was an incident involving a certain priest who was going about
his duties and saw a certain flagstone that was different from the others. He noticed that one of
the stones was slightly raised above the others, indicating that it had been removed and returned to
its place. The priest understood that this was the opening to an underground tunnel where the Ark
was concealed. He came and said to his fellow that he had noticed this deviation in the floor. He
did not manage to conclude relating the incident before his soul left him, i.c., he died. Following
this event, they knew with certainty that the Ark was sequestered there and that God had

prevented that priest from revealing its location.
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Shekalim 6:3

The previous mishna mentioned that there were thirteen prostrations in the Temple. Where were

these prostrations? There were four in the north of the courtyard, four in the south, three in the
east and two in the west, as the thirteen prostrations were facing the thirteen gates of the Temple
courtyard. The thirteen gates were as follows: The southern ones, listed in order, beginning with
the one adjacent to the western side, were the Upper Gate, and the topography of the courtyard
was such that there was an incline on the east-west plane, therefore the gate farthest to the west was
higher than the other gates; the Gate of Kindling, through which the priests would bring the wood
for the arrangement of fire on top of the altar; the Gate of the Firstborn, through which priests
would bring the ritually pure firstborn animals to be sacrificed, as it is permitted to slaughter
firstborn animals on the southern side of the courtyard; and the Gate of Water. The mishna
elaborates: And why was it named the Gate of Water? Since through it they would bring in the
vial of water for the water libation on the festival of Sukkot, as they would ceremoniously draw
the water from the Pool of Siloam and bring it to the altar through this gate. Rabbi Eliezer ben
Ya’akov says: There was a different reason for this name. It was called the Gate of Water because
through it the water would trickle [mefakim], and in the future this water will increase and go
out from under the threshold of the House. Facing these gates were the ones in the north, listed
in order from the one closest to the west: The Gate of Jeconiah; the Gate of the Offering,
through which they would bring the offerings of the most sacred order, as these could be slaughtered

only in the northern part of the courtyard; the Gate of Women, where women would enter the



courtyard to place their hands on the heads of their offerings; and the Gate of Song, through which
they would bring the musical instruments into the courtyard. The mishna asks: And why was it
called the Gate of Jeconiah? The reason is that through it Jeconiah went out to his exile. Before
Jeconiah was exiled by Nebuchadnezzar to Babylon he came to take leave of the Temple, and he left
through this gate. The mishna resumes the list with the gates that are in the east: the Gate of
Nicanor, which was named after Nicanor, who brought the doors of this gate from Egypt (see Yorma
38a). And the Gate of Nicanor had two wickets [pisbpeshin], one on its right and one on its left.

And there were two gates in the west that did not have a name, making a total of thirteen gates.
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Shekalim 6:4

This mishna details the exact location and purpose of the thirteen tables in the Temple. There

were thirteen tables in the Temple. Eight of them were made of marble and were located in the
slaughtering area, north of the altar, where the priests would slaughter the offerings of the most
sacred order. Upon these tables they would wash the innards of the offerings, as the marble was
cool and preserved the freshness of the meat. And there were two more tables on the western side
of the ramp, south of the altar, one of marble and one of silver.On the table of marble they
would place the limbs before they were sacrificed, and from there the priests would bring them up
to the altar. On the table made of silver they would place the ninety-three sacred vessels brought
out from the Chamber of Vessels each morning for the services of that day. And there were two
tables in the Entrance Hall to the Sanctuary, on the inside of the Entrance Hall, near the opening
to the Temple, one of marble and one of gold. On the table of marble they would put the
shewbread before its entrance to the Sanctuary after it was baked on the eve of Shabbat. And they
would place the old shewbread on the table of gold upon its exit from the Sanctuary, to be divided
among the priests. The reason the shewbread was placed on a marble table before being brought into
the Sanctuary and on a golden one upon when removed from there is that one elevates to a higher
level in matters of sanctity and one does not downgrade. Since it had been placed on the golden
Shewbread table all week inside the Sanctuary, upon its removal it could not be derogated to a
marble table and so was placed on a different golden table in the Entrance Hall. Finally, there was
one table of gold inside the Sanctuary, i.c. the Shewbread table, upon which the shewbread was

placed always.



1,1 0°5pw

P2 PO 7N DY 2N3) ,wzRa i nigi 1y MWW

1oPn AP MWW .MB2? 271,171, 0°8Y TR P21 IR 1Ry
TINIT MW PRI, TRAWNR 2RW XPW "0, PRPRY MW MW 23 PR
D> T3 227 127,07 1927 .18 232 10 ,mRiY PP1ia .o%in 0 ,1p
:NI21Y 192,771 2191 .Y TR NRLT TN 179 070N

Shekalim 6:5

There were thirteen collection horns in the Temple, and the intended use of the funds was
written upon each one, as follows: New shekels, old shekels, pairs of birds, fledglings designated
for burnt-offerings, wood for the arrangement on the altar, frankincense that accompanied meal-
offerings, and gold donated for the Ark cover. The remaining six horns were designated for
communal free-will offerings. The horn labeled new shekels was designated for the half-shekel
donation that was brought every year for the needs of that year. The horn labeled old shekels was
tor one who did not bring his halt-shekel the previous year, who would contribute his shekel for
the following year. The funds in the horn labeled pairs of birds are designated for the turtledoves
used for bird-offerings, and the one labeled fledglings for burnt-offerings are used to purchase
young pigeons as burnt-offerings. All of these, i.c., the funds in both horns, were used exclusively
for voluntary burnt-offerings. This is the statement of Rabbi Yehuda. And the Rabbis say: The
tunds in both the horn labeled pairs of birds and the horn labeled fledglings were for young pigeons
and turtledoves. The distinction between them is that the funds in the horn labeled pairs of birds
were designated for the obligatory offerings of a zav, a zava, a woman after childbirth, and a leper.
These offerings included a pair of birds, one brought for a sin-offering, and the other one brought
for a burnt-offering. Conversely, the funds in the horn labeled fledglings for burnt-offerings were

all used exclusively for voluntary burnt-offerings.
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Shekalim 6:6

One who says: It is incumbent upon me to donate wood to the Temple, must donate no fewer
than two logs for the arrangement on the altar. One who says: It is incumbent upon me to donate
frankincense, must donate no less than a handful of frankincense, the amount brought with a
meal-offering. One who says: It is incumbent upon me to donate gold, must donate no less than a
dinar of gold. It was stated that six horns were designated for communal free-will offerings. The
Mishna asks: With regard to the money designated for communal free-will offerings, what would
they do with this money? The Mishna answers that they used it to purchase animals for burnt-
offerings, as the meat from these offerings was offered on the altar to God and the hides were given
to the priests. This midrash was taught by Jehoiada the High Priest: There is an apparent
contradiction between two verses. With regard to the guilt-offering, the verse states: “It is a guilt-
offering; he is certainly guilty before the Lord” (Leviticus 5:19). This verse indicates that the
guilt-offering goes to God, not the priests. However, a different verse states: “As is the sin-offering, so
is the guilt-offering; there is one law for them; the priest who makes atonement with it, he shall have
it” (Leviticus 7:7). This verse indicates that the offering is designated for the priests alone. How can
these two verses be reconciled? The Mishna explains that this is the principle: Any funds that
come due to a sin-offering or due to a guilt-offering, i.c., leftover coins designated for one of these
offerings, they should be used for the purchase of animals for a voluntary burnt-offering, as the
meat will be offered on the altar to God, and the hides will go to the priests. In this manner the

two verses are found to be fulfilled, as it is both a guilt-offering to God as well as a guilt-offering



to the priest. And this balakba also explains the verse that says: “The guilt-offering money and
the sin-offering money was not brought into the House of the Lord; it was for the priests” (11

Kings 12:17). This verse is understood to refer to the hides given to the priests.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Even-Isracl Steinsaltz
(CC-BY-NC) - Text from Sefaria.org



Caring for the dead is referred to as Chesed Ve’emmes. ..
and truth. When our forefather Yaacov was on his death bed he instructed
his son Yoseph to ensure that he be transported from Egypt and buried in
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Berachot 3:1

One whose deceased relative is laid out unburied
before him is exempt from reading the Shema, from
the Amida prayer, and from the mitzva to wear refillin,
until the deceased has been buried. With regard to the
pallbearers and their replacements and the replacements
of their replacements, those located before the cofhn who
have not yet carried the deceased and those located after
the cofhn. Those who are needed to carry the cofhn are
exempt from reciting Shema; while those who are not
needed to carry the cofhn, are obligated to recite Shema.
However, both these and those are exempt from reciting
the Amida prayer.

Insights

»

Al
N3

Mem 73

is the thirteenth
letter of the aleph-bet
and has a numerical
value of ‘forty’. The
word mem stands
for mayim, which
means water. A human
being cannot survive
without water. Torah,
the most vital element
in our spiritual lives, is
referred to as water,
as it states: “Water
refers to Torah.” Just as
a human being cannot
survive without water,
a Jew cannot survive
without Torah. By
studying the mishnayot
in this booklet, you
will receive spiritual
sustenance.

an act of kindness  that its body is being given the ultimate respect.
Another reason offered; and this goes to the very core of existence and that

Israel. Yaacov said to Yoseph if you will fulfill my request you will have
performed an act of kindness and truth.

The reason it is called true kindness is because when you do a favor for
a livin%jperson in the back of zgour mind there is aKNays the thought
that perhaps the recipient of my

friendship at a later date. However, when doing something for the deceased
there is no expectation of ever receiving anything in return.

Why do we observe “kavod ha-met,” respect for the dead?

When a person passes away, phe neshqma the .soul s!:ill .feels a connection to
its body and stays near it until the burial. During this time period the soul is
aware of how its body is being treated and the soul derives comfort knowing

avor will repay me with a similar act of

is why did God create the universe in the first place?

God wanted a home in the physical world. This, say the chassidic masters,
is why the soul of man descended from the heavens and partnered with its
féhysical body. It is the combined effort of bod\{l and soul that can reveal

od’s presence in this physical world. As such when the soul returns home
to its Maker we must offer the greatest level of respect to the soul’s worldly
partner.

It is worth mentioning that after the burial a part of the soul resided
permanently at the grave site. This will explain wh%7 we visit our loved ones
at the cemetery. Because we are not just visiting a slab of marble and lifeless
remains, rather part of the eternal spirit of our beloved departed relative.
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Berachot 3:2

After they buried the deceased and returned, if they have sufficient time to begin to recite

Shema and conclude before they arrive at the row, formed by those who attended the burial,
through which the bereaved family will pass in order to receive consolation, they should begin. If
they do not have sufficient time to conclude reciting the entire Shema, then they should not begin.
And those standing in the row, those in the interior row, directly before whom the mourners will
pass and who will console them, are exempt from reciting Shema, while those in the exterior row,

who stand there only to show their respect, are obligated to recite Shema.
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Berachot 3:3

Women, slaves and minors are exempt from the recitation of Shema and from phylacteries, but

are obligated in prayer, mezuza and Grace after Meals.
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Berachot 3:4

Ezra the Scribe decreed that one who is ritually impure because of a seminal emission may not

engage in matters of Torah until he has immersed in a ritual bath and purified himself. This balakba
was accepted over the course of many generations; however, many disputes arose with regard to the
Torah matters to which it applies. Regarding this, the mishna says: If the time for the recitation of
Shema arrived and one is impure due to a seminal emission, he may contemplate Shema in his
heart, but neither recites the blessings preceding Shema, nor the blessings following it. Over
food which, after partaking, one is obligated by Torah law to recite a blessing, one recites a blessing
afterward, but one does not recite a blessing beforehand, because the blessing recited prior to
eating is a requirement by rabbinic law. And in all of these instances Rabbi Yehuda says: He recites

a blessing beforehand and thereafter in both the case of Shema and in the case of food.
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Berachot 3:5

This mishna contains various statements with regard to individuals with different types of ritual

impurity as well as the need to distance oneself from filth and impurity. One who was standing in
prayer and he recalled that he experienced a seminal emission, and according to this opinion he
is prohibited from praying, should not interrupt his prayer, rather he should abridge each
individual blessing. They stated a general principle: One who descended to immerse himself, if he
is able to ascend, cover himself with a garment, and recite the morning Shema before sunrise, he
should ascend, cover himself, and recite Shema, and if not, he should cover himself in the water
and recite Shema there. He may not, however, cover himself in either foul water, or water in
which flax was soaked, until he pours other water into it. And in general, how far must one

distance himself from urine and feces in order to recite Shema? At least four cubits.
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Berachot 3:6

Continuing the earlier discussion of the halakhot of immersion for Torah study and prayer for

one who experienced a seminal emission, the mishna discusses a case where individuals who were
already impure with a severe form of ritual impurity are exposed to the impurity of a seminal
emission as well. They are required to immerse themselves and purify themselves of the impurity of
the seminal emission even though they remain impure due to the more severe impurity.
Consequently, even a zav, whose impurity lasts at least seven days, who experienced a seminal
emission, for which, were he not a zav, he would be impure for only one day; a menstruating
woman who discharged semen, despite the fact that she is already impure with a severe impurity
unaffected by her immersion; and a woman who engaged in conjugal relations with her husband
and later saw menstrual blood, all require immersion. And Rabbi Yehuda exempts them from

immersion.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Fven-Israel Steinsaltz
(CC-BY-NC) - Text from Sefaria.org
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Berachot 9:1

One who sees a place where miracles occurred on ya,
Israel’s behalf recites: Blessed...Who performed miracles
for our forefathers in this place. A place from where
idolatry was eradicated recites: Blessed...Who eradicated

idolatry from our land.

Al
N3

Hei ‘

is the fifth letter of

the aleph-bet and has
a numerical
‘five’.
five

ruach,

value of
The soul has
levels: nefesh,
neshama, cha-
and yechidah.
Rabbi Shneur Zalman
of Liadi, the first
Chabad Rebbe and
the founder of Colel
Chabad, writes that
the soul is ‘truly a
part of G-d above'.
Therefore, there is no
such thing as a distant
Jew as our souls are
always bound and one
with G-d.

Insights

What is the secret of Jewish survival? Throughout our history we have
lived through pogroms, the crusades, the inquisition, the holocaust and
somehow, we have survived. And not only have we survived we have

Aourished.

There is only one explanation we can offer and that is Divine intervention.
Our existence is truly miraculous.

In truth our very be%inning was miraculous. The ﬁrstgew to be born was
Yitzchak the son of Abraham and Sarah. Both were of an age where they
could no longer bare children. God performed a miracle and they were
blessed with t%e first Jewish child. From that moment on our survival has
been nothing short of miraculous.

A great Rabbi who lived in the middle ages wrote, every time I wake up
in the morning and I see myself in the mirror I am withessing a miracle
far greater than the splitting of the sea. I see a Jew who has lived through
the ‘destruction of Two Temples. I see a Jew who has been dispersed to the
four corners of the globe and has been ‘exiled for over 1500 years. I see a
Jew who has lived through the crusades the inquisition and the pogroms.

What is the secret of Jewish survival? Throughout our history we have
lived through ]flogroms, the crusades, the inquisition, the holocaust and
somehow, we have survived. And not only have we survived we have

Aourished.

There is only one explanation we can offer and that is Divine intervention.
Our existence is truly miraculous.

In truth our very be%inning was miraculous. The ﬁrstgew to be born was
Yitzchak the son of Abraham and Sarah. Both were of an age where they
could no longer bare children. God performed a miracle and they were
blessed with t%e first Jewish child. From that moment on our survival has
been nothing short of miraculous.

A great Rabbi who lived in the middle ages wrote, every time I wake up
in the morning and I see myself in the mirror I am withessing a miracle
far greater than the splitting of the sea. I see a Jew who has lived through
the ‘destruction of Two Temples. I see a Jew who has been dispersed to the
four corners of the globe and has been ‘exiled for over 1500 years. I see a
Jew who has lived through the crusades the inquisition and the pogroms.



2,0 N1o"a

7912 IR ,NITINT Y1, 0y DY ,07720 OV, NIV oy, R LY

AT 91,07 291, NIV 5Y1,07177 7Y .01V Kon in1an inay
NX IRIIT,RIR 777 727 .0PWR02 TR Awiy 7172 iR ninaTen
5y .0°p7197 INIR ANTW 013,573 070 NN Ayw 71732 RN 50 0%
niy7 nivinw Sy ,2°0nm 2307 392 IR Ni2iva ninian BV o nwin
TNPRT 12T 7392 IR

Berachot 9:2

One who sees conspicuous natural occurrences recites a blessing. For zzkin and zeva'ot, which the

Gemara will discuss below, for lightning, thunder, and gale force winds, manifestations of the
power of the Creator, one recites: Blessed...Whose strength and power fill the world. For
extraordinary (Rambam) mountains, hills, seas, rivers, and deserts, one recites: Blessed...Author
of creation. Consistent with his opinion that a separate blessing should be instituted for each
individual species, Rabbi Yehuda says: One who sees the great sea recites a special blessing:
Blessed...Who made the great sea. As with all blessings of this type, one only recites it when he
sees the sea intermittently, not on a regular basis. For rain and other good tidings, one recites the
special blessing: Blessed...Who is good and Who does good. Even for bad tidings, one recites a
special blessing: Blessed...the true Judge.
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Berachot 9:3

Similarly, when one built a new house or purchased new vessels, he recites: Blessed...Who
has given us life, sustained us, and brought us to this time. The mishna articulates a general
principle: One recites a blessing for the bad that befalls him just as he does for the good. In other
words, one recites the appropriate blessing for the trouble that he is experiencing at present despite
the fact that it may conceal some positive element in the future. Similarly, one must recite a blessing
for the good that befalls him just as for the bad. The mishna states: And one who cries out over
the past in an attempt to change that which has already occurred, it is a vain prayer. For example,
one whose wife was pregnant and he says: May it be God’s will that my wife will give birth to a
male child, it is a vain prayer. Or one who was walking on the path home and he heard the
sound of a scream in the city, and he says: May it be God’s will that this scream will not be from

my house, it is a vain prayer. In both cases, the event already occurred.
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Berachot 9:4

The Sages also said: One who enters a large city, the Gemara explains below that this is in a case
where entering the city is dangerous, recites two prayers: One upon his entrance, that he may
enter in peace, and one upon his exit, that he may leave in peace. Ben Azzai says: He recites four
prayers, two upon his entrance and two upon his exit. In addition to praying that he may enter

and depart in peace, he gives thanks for the past and cries out in prayer for the future.
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Berachot 9:5

The mishna articulates a general principle: One is obligated to recite a blessing for the bad that
befalls him just as he recites a blessing for the good that befalls him, as it is stated: “And you
shall love the Lord your God with all your heart, with all your soul, and with all your
might” (Deuteronomy 6:5). The mishna explains this verse as follows: “With all your heart” means
with your two inclinations, with your good inclination and your evil inclination, both of
which must be subjugated to the love of God. “With all your soul” means even if God takes your
soul. “And with all your might” means with all your money, as money is referred to in the Bible as
might. Alternatively, it may be explained that “with all your might” means with every measure
that He metes out to you; whether it is good or troublesome, thank Him. The mishna teaches
several Temple-related halakhor. One may not act irreverently or conduct himself flippantly
opposite the eastern gate of the Temple Mount, which is aligned opposite the Holy of Holies. In

deference to the Temple, one may not enter the Temple Mount with his staff, his shoes, his



money belt [punda], or even the dust on his feet. One may not make the Temple a shortcut to
pass through it, and through an 4 fortior: inference, all the more so one may not spit on the
Temple Mount. The mishna relates: At the conclusion of all blessings recited in the Temple,
those reciting the blessing would say: Blessed are You Lord, God of Israel, until everlasting

[haolam], the world. But when the Sadducees strayed and declared that there is but one world
and there is no World-to-Come, the Sages instituted that at the conclusion of the blessing one
recites: From everlasting [baolam] to everlasting [baolam]. The Sages also instituted that one
should greet another in the name of God, i.e., one should mention God’s name in his greeting, as
it is stated: “And presently Boaz came from Bethlehem and said to the harvesters, The Lord is
with you, and they said to him, May the Lord bless you” (Ruth 2:4). And it says: “And the angel
of God appeared to him and said to him, God is with you, mighty man of valor” (Judges 6:12).
And it says: “And despise not your mother when she is old” (Proverbs 23:22), i.e., one must not
neglect customs which he inherits. And lest you say that mentioning God’s name is prohibited, it
says: “It is time to work for the Lord; they have made void Your Torah” (Psalms 119:126), i.e., it
is occasionally necessary to negate biblical precepts in order to perform God’s will, and greeting
another is certainly God’s will. Rabbi Natan says another interpretation of the verse: “Make void
Your Torah” because “it is the time to work for the Lord,” i.e., occasionally it is necessary to

negate biblical precepts in order to bolster the Torah.

English translation from The William Davidson Edition of the Koren Noé Talmud, with commentary by Rabbi Adin Fven-Israel Steinsaltz

(CC-BY-NC) - Text from Sefaria.org
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Mourner's Kaddish
Yisgadal veyis-kaddash shemei rabbah. [Amen] Be'alma di vera

chir'useh, veyamlich malchuseh, veyatzmach purkaneh, vikarev
meshicheh. [Amen] Bechayeichon uvyomeichon uvchayei dechol
beis Yisroel, ba'agala uvizman kariv, ve'imru amen. [Amen. Yehei
shemei rabbah mevorach le'olam ul'olmei almayoh. Yisbarach] Yehei
shemeih rabbah mevorach le'olam ul'olmei almayoh. Yisbareich
veyishtabach veyis-po'er veyis-romam veyis-nasei veyis-hadar veyis-
aleh veyis-hallol shemei d'kudsha berich hu. [Amen] Le'eila min kol
birchasa veshirasa, tushbechasa v'nechamasa, da'amiron be'olmo,
ve'imru amen. [Amen] Yehei shelama rabbah min shemaya, vechayim
tovim oleinu ve'al kol Yisro'el, ve'imru amen. [Amen] Oseh sholom
(during the ten days of repentance: Hasholom) bimromav, hu ya'aseh
sholom oleinu, ve'al kol Yisro'el, ve'imru amen. [Amen]
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Kaddish

is an ancient Jewish prayer writ-
ten in Aramaic. It speaks about
the greatness and sanctification
of G-d’'s Name, asking that His
presence be revealed in the world
and that peace and blessings be
granted to the Jewish people.

Although it doesn't mention
death, Kaddish is traditional-
ly recited by mourners for the
first 11 months after one’s pass-
ing, and on the annual Yahrt-
zeit (anniversary of passing).

By publicly affirming faith in G-d
and the hope for redemption,
the mourner brings merit to the
soul of the departed and con-
nects their memory to holiness.

In addition to the Mourner’s Kad-
dish, Kaddish D’Rabbanan (Rab-
binically instituted Kaddish) is re-
cited at specific points in prayer
and after the study of Torah.

13377 ¥R -Kaddish D'Rabbanan

Yisgadal veyis-kaddash shemei rabbah. [Amen] Be'alma di vera
chir'useh, veyamlich malchuseh, veyatzmach purkaneh, vikarev
meshicheh. [Amen] Bechayeichon uvyomeichon uvchayei dechol
beis Yisroel, ba'agala uvizman kariy, ve'imru amen. [Amen. Yehei
shemei rabbah mevorach le'olam ul'olmei almayoh. Yisbarach] Yehei
shemeih rabbah mevorach le'olam ul'olmei almayoh. Yisbareich
veyishtabach veyis-po'er veyis-romam veyis-nasei veyis-hadar veyis-
aleh veyis-hallol shemei d'kudsha berich hu. [Amen] Le'eila min

kol birchasa veshirasa, tushbechasa v'nechamasa, da'amiron be'olmo,
ve'imru amen. [Amen] Al Yisroel ve'al rabbanan, ve'al talmideihon
ve'al kol talmidei talmideihon, ve'al kol man d'askin be'oraysa, di
ve'asra hadein vdi vechol asar va'asar. Yehei lehon ulechon shelama
rabbah, chinna vechisda verachamin, vechayin arichin umzona
revicha, upurkana min kodam avuhon d'vishmaya, ve'imru amen.
[Amen] Yehei shelama rabbah min shemaya, vechayim tovim oleinu
ve'al kol Yisro'el, ve'imru amen. [Amen] Oseh sholom bimromay;
hu ya'aseh sholom oleinu, ve'al kol Yisro'el, ve'imru amen. [Amen]
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